BUDAYL B. WARQA’

al-thalith ‘ashar, a three-volume biographi-
cal dictionary of the thirteenth Agri cen-
tury (1785-1882), which was edited and
published posthumously by his grandson
the Salafi scholar Muhammad Bahjat
al-Bitar. ‘Abd al-Razzaq began collecting
the material early in his life, and the origi-
nal manuscript contained a considerable
amount of material of legendary charac-
ter, which the editor partly deleted. In
the later parts of the work the beginnings
of a more critical attitude are discernible.
Besides the biographies, it also includes
occasional comments on important events
in the history of Damascus, including the
Egyptian occupation of 1832-40, and the
anti-Christian riots of 1860.
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Budayl b. Warqa’

Budayl b. Warqa’ al-KhuzaT, an
early convert to Islam, belonged to the
clan of ‘Adi b. ‘Amr of the Khuza‘a.
He lived in Mecca, and his dar was situ-
ated in the quarters of the confederates
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of the Qurasht clan of Sahm (al-Azraqt,
475). In one report he is identified as a
mawla (client) of al-‘As b. Wa’il al-Sahmi
(al-Samarqandi, 1:465, on Q 5:106).
Budayl is referred to in the sources as
one of the chiefs of his tribe and as the
shrewdest among the Arabs and one of
the noblest among those who converted to
Islam in the year of the conquest of Mecca
(8/630) (min kibar mushmat al-fath). In the
same year, he fought with the Prophet in
the battle of Hunayn and the subsequent
taking of al-Ta’if, following which he
was put in charge of the prisoners of the
defeated Hawazin. Later, he summoned,
at Muhammad’s behest, members of the
Khuza‘a (of the Bana Kab branch) to join
the Muslim army in the battle of Tabtk
(9/630). His family used to boast of a let-
ter addressed to him and other leaders of
the Khuza‘a, in which the Prophet invited
them to embrace Islam and be favoured
with the rank of muhajir. According to
al-Waqidi, the letter was sent in Jumada II
8/September—October 630, a few months
before the conquest of Mecca (al-Wagqidi,
749-50). Budayl’s son ‘Abdallah—and,
according to some reports, also his son
‘Abd al-Rahman or his son Muhammad—
was a partisan of ‘All and was killed in the
battle of Siffin (37/657).

Budayl is associated above all with
the events that brought about the treaty
of al-Hudaybiyya (6/628), which in turn
paved the way for the conquest of Mecca.
Before al-Hudaybiyya, Budayl report-
edly came from Mecca to Muhammad’s
camp with some men of the Khuza‘a
and informed him that the Quraysh were
determined to fight Muhammad if the
latter insisted on entering their city. The
Khuza‘a, both Muslims and polytheists,
were confidants of Muhammad and kept
him informed of everything happening in
Mecca. Upon hearing Budayl’s report the
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Prophet sent with him a nonbelligerent
verbal message for the Quraysh, but they
received it with suspicion.

Almost two years after the conclusion
of the Hudaybiyya treaty, members of
the Khuza‘a (the Bana Ka‘b), who had
joined the truce on Muhammad’s side,
were attacked at night near one of their
wells (al-Watir) by the Bana 1-Dil, a tribe
of the Banti Bakr of the Kinana, who had
entered the truce as confederates of the
Quraysh. The latter supplied the Bana
Bakr with weapons. Budayl is said to have
been one of two persons in whose dar the
Khuza‘a took refuge, after being attacked
by the Bana Bakr. The latter reportedly
besieged the Khuzaa in Budayl’s dar
for three days. Later, Budayl reportedly
came with some members of the Khuza‘a
to Muhammad in Medina and told him
about the attack and how the Quraysh
had helped the Bant Bakr against the
Khuza‘a. This constituted a breach of the
Hudaybiyya treaty and gave Muhammad
cause for war on the Quraysh. On his
return to Mecca, Budayl is said to have
met Abt Sufyan, who had set out from
Mecca in order to meet Muhammad in
Medina and prevent the latter’s punitive
attack on Mecca. Budayl did not tell him
about his meeting with Muhammad. Later,
when Muhammad and his army had set
out towards Mecca, Budayl is mentioned
again, this time as being among some
leaders of Mecca, including Abtu Sufyan,
who went in search of news because they
were ignorant of Muhammad’s intentions.
The sources also describe a subsequent
meeting of Abt Sufyan, Budayl, and oth-
ers, with Muhammad in his camp at Marr
al-Zahran, during which Budayl embraced
Islam, while Aba Sufyan was still reluc-
tant to do so. Eventually Abu Sufyan, too,
pledged allegiance to Muhammad, and the
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Prophet reportedly sent Aba Sufyan and
the others back to Mecca and proclaimed
that any who entered Abu Sufyan’s dar
would be safe. Some versions add that
protection was also granted to those who
entered Budayl’s dar.

These versions in which Budayl is asso-
ciated with the events that led to the treaty
of Hudaybiyya and then to the peaceful
surrender of Mecca—other versions of
the same events do not mention him—
help glorify his name; in the less current
traditions, on the contrary, his pagan ori-
entation 1s still apparent. In these tradi-
tions he and some other idolaters among
the Khuza‘a scorn the Muslims for refus-
ing to eat meat that was not slaughtered
according to Muhammad’s injunctions
(al-Zamakhshart, 3:21, on Q 22:67),
which reminds one that the Khuza‘a were
the tribe of ‘Amr b. Luhayy, whom the
sources hold responsible for the introduc-
tion of idolatry to Mecca. This claim 1is
counterbalanced, however, by traditions
linking Budayl to lawful Islamic sacri-
ficial slaughter. He is said to have been
requested by Muhammad (during the
Farewell pilgrimage) to proclaim that the
days of Mina (i.e., the % al-adha) were
meant for eating and drinking and not for
fasting.

The exact date of Budayl’s death is not
given in the sources, but its circumstances
are related in commentaries on () 5:106-8.
This passage permits Muslims dying on
the road to entrust their belongings to
two of their travelling companions, even
if they are non-Muslims. Some traditions
name Budayl as a Muslim who died while
on a journey and identify the two Chris-
tians who accompanied him and to whom
Budayl entrusted his belongings as Tamim
al-DarT and ‘Adt b. Zayd (al-Samarqandi,
1:465, on Q) 5:106).
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Urr RuBin

al-Bustit

Al-Busiri, Sharaf al-Din Abt ‘Abdallah
Muhammadb. Sa‘idb. Hammad al-Sanhajt
(died between 694 and 696/1294 and
1297), was a celebrated Egyptian poet of
the Mamltk period. Of Berber ancestry,
he was born on 1 Shawwal 608/7 March
1212 in either Basir or Dalas, in Upper
Egypt, and died in Cairo. One of his
contemporaries described him as “short
in stature, but of great nobility.” As a
young man, al-BasirT appears to have
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studied Arabic and the religious sciences
in Cairo. He also followed the teachings
of the Sufif Aba 1-‘Abbas Ahmad al-Murst
(d. 686/1287) and the Shadhiliyya order.
He settled for a time in Bilbays, where
he was a secretary and scribe; he eventu-
ally held a minor administrative position.
Al-Busirt died in Cairo, and was buried
near the tomb of al-ShafiT (d. 204/820),
in the Qarafa cemetery.

Al-BasniT was esteemed as a fine poet
by many of his contemporaries, and his
poems were collected in his diwan, which
has been edited and published. This work
contains over fifty poems employing a
range of rhymes and metres, as well as
using various literary devices (badi) in
skilful wordplay. The influence of earlier
poets, particularly the Egyptian Stft poet
Ibn al-Farid (d. 632/1235), is apparent
in several poems. Al-BusirT addressed a
number of themes in his verse, generally
involving praise, humour, or invective. In
one poem, he declared that he served as an
administrator only to support his family,
and then proceeded to deliver a scathing
critique of minor bureaucrats, particularly
Christians and Jews who, he claimed,
acted rapaciously in order to support their
opulent lifestyles, replete with wine and
fine clothes. Al-BastiT also harshly criti-
cised the beliefs and practices of Jews and
Christians in other verse, but Muslims,
too, felt the sting of this misanthrope, so
that, according to the historian al-Maqrizi
(d. 845/1442), many people loathed the
poet and his sharp tongue. In line with his
invectives, al-BasiiT often depicted himself
as penniless and henpecked, with hungry
children to feed and a nagging wife who
gave him little respect. Unsurprisingly,
he directed such poems to prospective
patrons among the Mamlak ruling elite.
While he often praised Mamlak officials,
he also extolled the virtues of the spiritual





